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Earth’s child”; (7) “Luke’s Jesus reveals a God who delights in creation”; 

(8) “Disciples are ecologically meditative and contemplative,” meaning 

that “[a] disciple is in communion with Earth’s God; non-avaricious, 

shares possessions, does not hoard” (304).  

Overall, Trainor has remarkably dealt with ecological resonances in 

Luke’s Gospel, mainly in relation to the principles of intrinsic worth, 

interconnectedness, and voice. He systematically engages in exegesis or 

eisegesis to bring out or to lend resonances of ecological elements in the 

Gospel. He does not need to defend himself against eisegesis (7), as he 

combines it so well with his exegesis, riding on a triple reading strategy: 

reading with the world in front of the text, the world in the text and the 

word behind the text. Interpreting basileia as “basileia-ecotopia” or 

translating υἱὸς τοῦ ἀνθρώπου with “Earth’s Child” is part of Trainor’s 

eisegesis, which is worth reading. 

Jean-Claude Loba Mkole, University of the Free State 
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Carmen Bernabé Ubieta, full professor in the Department of Sacred 

Scripture at the School of Theology in the Universidad de Deusto (Bilbao, 

Spain), has recently published a well-written and insightful study on (the 

significance of) Mary Magdalene or Mary of Magdala. Ubieta has been 

researching this intriguing character since her earlier years as a Ph.D. 

student, almost three decades ago, which was later published in book form 

in 1994, as Las tradiciones de María Magdalena en el cristianismo 

primitivo (“The traditions about Mary Magdalene in Primitive 

Christianity”), when it was rare, at least in Spain, in her own words, to 

write about a female biblical character. 

Her interest goes beyond a historical reconstruction of the character 

and strives towards the detailed study of the written sources, as they were 

received and transmitted in the early centuries in the church, as a way to 

remember Mary, and moreover, the role of women in these formative 

years of the church. Her research is filled with interesting insights and it is 

indeed a call for new generations to pay heed to a more congruent 
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Christian historical faith that does not leave anyone behind. For Ubieta the 

study of the memory of Mary Magdalene seeks to trace her (strongly 

communal) historical memory both through communicative memory and 

cultural memory theories. This means that the Magdalene transcends her 

historical character to become a symbol for early (and contemporary) 

Christianity. 

The book is divided, as is normative in this collection, in four 

distinct parts. The first, “How did we get here?” analyses the most 

common ways in which the Magdalene has been interpreted throughout 

history, in literature, art, etcetera, from a penitent anchorite, a prostitute, to 

a lover of Jesus, as some other narratives show. These various portraits 

correspond to the enormous tensions that were experienced within the 

Christ movement, which either aimed at silencing this “radical” memory 

by placing her within a proper female category or tried to affirm her active 

participation as an equal to the male disciples in the early stages of the 

movement. Part two focuses on the central aspects of the issue, that is, 

how Mary is remembered and communicated in the Gospels. Here the 

author makes use of the social sciences to shed light onto this character 

and distils important evidences: she is presented as follower and disciple 

of Jesus already in the Galilean ministry and as eyewitness both at Jesus’s 

death and in the placing of his body in the tomb. There was not a feminine 

term for “disciple” until the second century (μαθήτρια), but in light of the 

different lists that enumerate both her and other women and the use of key 

verbs (“follow” and “serve,” etc.), it is clear that she could indeed be 

considered as a close follower and apprentice of Jesus. This is quite 

insightful, for some (mostly male) exegetes obviate this fact about the use 

of key verbs related to discipleship when associated with female 

characters. It is timely that we get our exegesis right and put behind 

outdated and male-dominated interpretations. 

Having said this, however, I sense that at times her eagerness to 

“prove the evidence which is there” may read or project too much into 

sources, but this is a real danger to which no modern interpreter is 

immune. In pages 95ff., she discusses a third verb, “going up” 

(συναναβαίνω), that purposely would place the Magdalene on step with 

the rest of the disciples as they go up to Jerusalem accompanying Jesus, 

through a literary topos, the flashback, which feels really as too technical 

for an audience to recall. The author makes the connections as if earlier 

readers/hearers of the story would immediately understand it, connecting 

the mention of the verb almost at the end of Mark’s Gospel (ch. 15) with 
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the earlier mentions of the verb (chs. 8 and 10), but I am not fully 

convinced of it. I sense that we need to describe better and in more detail 

how written and aural communication took place then before we can jump 

to such conclusions, which does not, of course, discount this particular 

interpretation, but we need further descriptors of the social context in 

which this communication took place before we can reasonably affirm it. 

The book, on the other hand, illumines the Lukan expression that 

she “had been released from seven demons.” Ubieta studies it through 

cultural and anthropological lenses to conclude that such an expression 

was but a social label aimed at unmarried and independent women, thus 

under no male authority, who were deemed as deviant from normal 

societal rule. Was she a person of means as Luke seems to acknowledge in 

his Gospel in 8:1–3? The author believes it to be a Lukan creation, placing 

Mary and the other women within the proper cultural way of how to be a 

female disciple, devoid of the authority of the public word (preaching, 

etc.) but the proper mark of service: These women and “many others 

served (διακονέω) them with their own resources” (Luke 8:3). These 

women have been turned into patronesses without the power of the word. 

The tension of different strands of memory is felt in the Gospels and in 

other writings that did not make it into the Christian canon, but surely 

influenced how the cultural memory of the Magdalene was received and 

transformed.  

The aforementioned tension is the focus of the third part of the 

book, which is the most dynamic. Mary is remembered at the crucifixion, 

eyewitness to the placing of Jesus onto the tomb, and to the scene of the 

visit to the tomb after the resurrection. These are major events in the 

narratives, and Mary is present in all of them. Ubieta goes on distilling the 

different strata of tradition in the Gospels (especially Mark) and how these 

are harkened back by different writings like the Gospel of Peter (130–140 

CE), Epistula Apostolorum (140–160 CE) and others, which portray a 

Mary Magdalene indeed in close proximity with Jesus and sometimes 

confronted by the other disciples (especially Peter!) due to jealousy. This 

tension, in the words of the author, is but the inner dialogue that was 

carried on in these first generations of Jesus followers in which it 

elucidated the role of women within the movement. If the Magdalene had 

been sharing in the apostolic duties, preaching, healing and announcing, 

now it was deemed out of place and somehow her voice was quenched. 

Even within the canonical Gospels we can discover some of these inklings: 

Luke 24:9–11, the passage that describes the announcement of the women 
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to the (male) disciples after the resurrection, ends with the following: “But 

the story appeared to them to be nonsense (λῆρος), and they would not 

believe them.” The term λῆρος was commonly used by medics (i.e., Gallen 

used it more than 200 times) to refer to the speech of hallucination, of 

being outside oneself, as when women lamented the dead. Thus, it was a 

deliberate attempt to suppress the memory of these women, for they were 

considered “dangerous” for the movement. Very soon the requirements to 

be a true disciple of Jesus included being a male (Acts 1:21–22). 

The fourth part, “Getting Deeper” is the weakest part of the book. I 

think up to this point Ubieta has done marvellous work in describing the 

forces at play within the different strands of tradition, illuminating the 

texts and allowing us to enter such a heated debate and enjoy the stark 

nuances, well versed in the world of the first to the fourth generations of 

the early Christian movement (30–190 CE). However, mostly due to her 

Roman Catholic background, when it comes to the relevance of such 

findings, I sense that she is too at home with the present status quo in 

which women cannot be part of the ordained ministry and are still working 

within the fringes of the system. Yes, she reclaims the memory of Mary 

Magdalene as a woman who can lead the way in this new day and age, 

with a male-dominated religion that seems more and more archaic as days 

pass, but she settles for too little. At least, Vatican II recognised in Mary 

Magdalene the traits of a disciple and apostle in the liturgy in that “her 

day” (22 July) is no longer a memory but a feast (whatever this means in 

the liturgy). To be satisfied with such a recent liturgical change seems to 

me, at least from the expectation that her research had invited earlier, to 

acquiesce to a modest trade-off. 
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Introductions to the NT are a particular, fairly fixed academic genre, and 

there is a vast number of them available in English. What makes this 

volume by one of the doyens of British Roman Catholic NT studies 

special? Wansbrough, at the time of writing in his late seventies, has 


